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Introduction
Religious translation, unlike any other types of translation, needs extra attention regarding the level of emotiveness and expressiveness conveyed by the translator. Thus, a translator in such field must be very accurate in choosing the lexical items that serve the purpose. Religious texts and speeches are quite similar to the literary ones for they both carry messages full of emotiveness and expressiveness. In view of the fact that "Translation consists of providing, in the receptor language the closest natural equivalent of the source language message first in terms of meaning and second in terms of style" (Nida cited in Shunnaq (2012: 281) ), a translator must perform translation as precise and expressive to the SL as possible.
It might be relevant to the issue of the present study to explicate the notion of meaning. Translation and semantics scholar introduce two types of meaning for any lexical item; 'denotative' meaning and 'connotative' meaning. Shunnaq (2012) asserts that the former, which could be called also conceptual, propositional and dictionary meaning, refers to the relationship between the lexical item and the non-linguistic entity it denotes. The latter, which is opposed to the former, refers to emotional associations which are suggested by a certain lexical item, which in turn could be referred to as effective, emotive, expressive or poetic meaning. ‫م‬ p-ISSN: 2410 p-ISSN: -1818 lexical items which are emotive by their nature and argued about how emotive connotation could be a means of "managing in translation" Furthermore, Shunnaq (1993) states that translating Arabic emotive expressions is not an easy task because it deals with the connotative meaning which is very difficult to convey. Consequently, Shunnaq (ibid) concludes that because complete congruence in translating Arabic emotive expressions seems a farfetched task, a translator has to resort to paraphrase, footnote, exemplify, gloss, etc., in order to preserve the connotative meaning of the Arabic emotive expressions.
Yowell (1995) conducted a study in the field of emotive translation. He has come up with the finding that literature is charged with emotion and that there are two main sources of emotive elements; the system and the message. At the level of system, emotionally charged units could be phonological, morphological or grammatical. For instance, expressive germination, echo compounds, interjections derivations such as diminutives, hypocoristic and plural forms represent some of the devices belonging to the code. These devices are used to convey the emotional attitude of the message producer.
Further, at the level of the message, Yowell (ibid) states that any expression can acquire emotive connotation when it is used in an appropriate context. Nevertheless, the two major sources providing a message with expressive colouring include metaphoric usage and deviation from the unmarked grammatical pattern. Besides, literary language, by all means, coloured with metaphoric expressions charged with the message producer's feelings and emotions. Farhan and Taha (2006) found out that literary language, in particular, is charged with emotive devices whether linguistic or stylistic. Furthermore, they claimed that figures of speech and cultural expressions are the main sources of emotiveness. Their study concluded that translating emotive or expressive texts from English into Arabic is not an easy task. When translating such texts, the translator may encounter emotive concepts which belong to a ‫م‬ p-ISSN: certain culture such as: love, happiness, sadness, anger, fear, just to name a few. Farhan and Taha (ibid) stress that the translator has to exert efforts to achieve congruency in this respect. Moreover, they stated that human feelings and emotions can be considered as universal phenomenon. These findings should be considered a common ground upon which translators of such texts should base their translation on.
Finally, Farhan and Taha (ibid) stated that if the translator is aiming at capturing an adequate translation of a literary text, he is better to crucially consider the emotive aspect of the message and the emotive stylistic devices used in achieving it. Besides, he should consider the cultural and ideological differences between the translated from and the translated into languages.
In accordance with the results introduced by Farhan & Taha (2006) , one can conclude that those theories relevant to emotive language are very important due to the fact that they explain the coded aspect of expressiveness, expand the translator's knowledge of its stylistic possibilities and consequently help in overcoming the problem of translating emotive language. Ba-jubair (2009: v) investigated literary translation in general, and poetry translation in particular and identified the major dilemmas in translating neoclassical Arabic poetry into English. One of the dilemmas her study tackled is translating emotive language. She stated:
Among literary genres, poetry appears to be the most challenging genre to translate due to its specific nature in form and sound. Since languages are divergent in their poetic styles, the translator of poetic discourse may encounter many problems, such as: (1) consequently these dilemmas appear widely in the aforementioned four issues.
Dweik and Abu Shakra (2011) investigated the difficulties and problems that the translators encounter when translating semantic and lexical contextualized collocations in three Arabic religious texts namely, the Holy Quran, the Hadith and the Bible. They found that collocations present a major dilemma for M.A students majoring in translation particularly when talking the translation of collocations in religious texts. Their study has revealed that translators face difficulties in lexical and semantic collocations. Consequently, they recommend that translators of religious texts should be deeply aware of the nature of lexical and metaphoric collocations. They go into saying that translators should realize the disparities between Arabic concepts and beliefs and Western ones, in addition to avoiding literal translation by considering the context as a crucial factor.
Methods and Procedures
The present study is considered a descriptive research that aims to expound the views concerning the issue of emotiveness and expressiveness in religious translation. Below are the methods and procedures conducted in the present study.
The Sample of the Study
In view of the fact that the study is concerned with the issue of emotiveness, the researchers select a convenient sample which consists of a number of sentences picked up from two video clips translated by the researchers. These sentences are selected purposefully so that they may suit the purpose and the hypothesized strategies for translating expressive emotive expressions in religious text.
Data Collection
The researchers have collected the data of the study from two video clips translated in a form of subtitling. These two video clips are for a well-known English native Muslim preacher, named ‫م‬ p-ISSN: 2410 -1818 Sheikh Khalid Yasin. He is the Executive Director of the Islamic Teaching Institute (ITI); a premier organization dedicated to the work of Da'wah (conveying the message of Islam). He once delivered a lecture in Saudi Arabia in 1994 entitled "The Purpose of Life", -from which the researchers quoted one of the two video clips they translated. The researchers use these expressions extracted from the two clips along with their translation to construct the questionnaire of the study.
Validation of Translation
To validate the translation of the selected sentences to be discussed, the researchers presented the translation to six English professors who teach at the Department of English Language at Hudhramout University. The translation is presented in a form of check-paper exposing two different translations for each selected sentence, in addition to a blank for any suggested translation that might be given by the professors. One translation -the expressive one-is provided by the researchers in which they utilized the different strategies they propose in this study. These strategies are presented in Table ( A) below. The other translation, the researchers present, seeks to capture the ideational equivalent (that conveys the idea of the sentence). The researchers asked the professors to choose the most proper and effective translation for each sentence. In addition, the researchers have asked many native speakers of Arabic language -two of them are Arabic teachers and one is a pregraduated student of Arabic language-to validate the translations.
Data Analysis
The data of the study was analyzed and classified according to the proposed question of the study and the proposed strategies used in translating the emotive expressions in the sentences. Finally, the data was discussed in order to spot or specify the problems of translating the sentences and the appropriateness of the proposed strategies in this regard. 
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Categories of Analysis
The researchers have set up four categories according to proposed strategies according to which the sample sentences were analyzed. 
Discussion and Analysis of the Study
One of the best strategies in translation is to find the functional equivalent of the SL expression. yet this strategy might not be fully captured by all translators.
Consequently, the translator has to acquire and develop his/her knowledge about this strategy as to capture the intended meaning of the SL message. He should convey it adequately and effectively to the TL receivers. To achieve this aim, two things should be taken into consideration, the audience and the context. If the translator knows very well the context he/she is dealing with along with the audience he/she is addressing through his/her translation. Consequently, he/she would be able to translate the message adequately by picking up the most proper strategy. Below are four tables that show the strategies proposed in this study along with the discussion of the translated sentences. 
Chart (1): Percentages of Teachers' Answers for Strategy Number One
In religious translations, a translator must always try to search for the most adequate and effective translation that capture the intended meaning of the SL expression. This is due to the fact that there is no effective message as that encapsulated in the religious texts, especially the words of Almighty Allah.
In view of the fact that Allah's words are one of the most powerful artistic devices that make translation much more demanding especially in religious translations; the researchers opts for translating some of the sentences into their equivalents in the Holy Quran. Below is the discussion of three sentences' translations : 2410-1818 using this strategy; which are represented in Table ( The Arabic word ‫التكاثر‬ could actually stand for all kinds of wealth improvements or investments. Item (1) has been translated into a holy Quranic verse that could appropriately and effectively capture the intended SL message encapsulated in this verse: The difference here is that the holy Quranic verse states something different from the original English sentence does. Thus, the English sentence points at and addresses people, while the holy Quranic verse ))..
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talking about the ability of Almighty Allah in creating the heavens and the earth and everything in them to show that He is surely able to recreate human beings for they are less than the heavens and earth in creation. On other words, the one who creates these huge skies and earth is absolutely able to recreate what is less than them. According to this fact, the researchers have translated Item (3) In the Arabic language, figures of speech such as culturebound expressions, metaphors, personification,… etc. , play a very essential role in elevating the standard of the language and making it much more effective and powerful. Before going into the discussion of this strategy, the professors' answers regarding this category have to be illustrated. 
Chart (2): Percentages of Teachers' Answers for Strategy Number Two
The researchers have chosen five sentences along with their translations from the two clips used in the present study to discuss the issue of maintain figurative language in the in the TL. Below is the discussion of these five sentences; which are presented in Table  ( Here is another fixed expression but it is a bit different than the cultural one, in which it could be called a religious-bound expression. Such expression is most associated with the Islamic language of preaching. In this sentence, it might be true to say that the most adequate translation of the word "saying" might be captured by the word ‫."أذكر"‬ This is because all the other ideational equivalents of the word may not carry the same connotative and expressive meaning provided above by the researchers and In the English-Arabic dictionaries, the word "tell" in its passive form, "was told" means ‫رب‬ ُْ ‫خي‬ and it never comes with the meaning adopted as adequate translation by the researchers and selected by five out of six professors as ‫روا"‬ َّ ‫ذك‬ ُ ‫."ت‬ As for the addition of ‫حقيقة‬ in ‫احلياة‬ ‫حقيقة‬ and ‫حماسن‬ in ‫األخالق‬ ‫حماسن‬ this is another strategy proposed by the researchers claiming that it might give the language some powerful effect by explaining the intended meaning through adding some words. . These two sentences were translated by the researchers using two different types of figures of speech; metaphor and personification. The first sentence seems to have been translated literally, but in fact this is a way of keeping the intended message and effect of the SL and converting it to the TL using the same figures of speech. In the original context, the first sentence used the word "hole" as a metaphor for the grave. This technique is used in the original context as a stylistic aesthetic device that affects the audience. Thus, the researchers translated it literally but functionally at the same time! This strategy is introduced by Shunnaq (1999) as Optimal translatability. This strategy is referred to the fact that the TL equivalent, though literal, Synonymy indicates that two words are similar to each other in meaning in the same language. Thus, almost for every word there is at least one synonymous word. Consequently, there are synonymous equivalents in the TL as well. Thus, choosing various synonymous equivalents -in translation-according to the context in which they occur in the TL might be a very effective aesthetic device to capture the most adequate translation. However, the problem might arise when a translator is to choose the most proper synonymous equivalent in the TL. To discuss this point, the researchers present three sentences along with their translations. Here is the analysis and the discussion of these sentences; items 1,2 and 3. Before going into the analysis of these items, the professors' answers have to be shown.
Table (3) presents the Frequencies and Percentages of the professors'
answers with respect to the items in the section of synonymy. The word "gone" has many synonymous equivalents in the Arabic language, therefore a skillful translator has to look for the most proper one according to the context in which it occurs. The word "gone" -as an adjective-means to be no longer in a particular place, to be dead or to no longer exist. Thus, it could have any of these synonymous equivalents in the Arabic language: ‫مات‬ , ‫ذىب‬ , ‫مضى‬ , ‫اختفى‬ , ‫انتهى‬ yet, the researchers chose none of these synonymous equivalents, rather they chose the word: " " ‫زىقت‬ . This
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choice was based on the researchers' knowledge of the TL culture and the combination of words that tend to co-occur together or what is called collocations. In the Arabic language, it is commonly known that the word ‫زىقت‬ collocates with the word ‫روح‬ and when they come together they give the meaning of "give up the ghost", "die". however that suggestion has nothing to do with the main point the researchers are dealing with regarding this strategy. In this suggestion, the professor translate this item making a change in the grammatical structure as well as in some other parts of the sentence, rather than the one that had the main focus ‫روحو"‬ ‫"زىقت‬ .
The suggestion provided by this professor was: [ ‫الروح‬ ‫وتزىق‬ ‫البدن‬ ‫يفٌت‬ ً ‫ا‬ ‫حاضر‬ ‫اك‬ ‫اإلدر‬ ‫.]ويبقى‬
Item (2) and item (3) [If the
Creator of the heavens and the earth, the Benefactor that's given us all of this, the water, the air, our eyes, our thinking, our ability, the kidneys, our hearts..] and [-... has given us our families, has given us the ability to express ourselves ,has given us our money, jobs, food, subsistence, clothing, dignity, honor, freedom, integrity..]. These two sentences prove that a single English word could have many different synonymous equivalents in Arabic according to the words they collocate with in the TL. For instance, the word "give" in the form of the past participle "given" that occurred repeatedly in the two sentences, was translated into Arabic by the researchers using various synonymous equivalents according to the words that collocate with in the TL. These Arabic different synonymous equivalents that could stand for the word "give", according to the researchers, are: [ ‫ـ‬ ‫ب‬ ‫يقوم‬ , ‫يرزق‬ , ‫دينح‬ , ‫ـ‬ ‫ل‬ ‫جيعل‬ , ‫يعطي‬ , ‫يهب‬ ] . The researchers proposed that if the translation of the word "give" in these two sentences did not change accordingly, (i.e. according to the words they collocate with, in the TL), then the translation would be very Pragmatics is the study of how words and phrases are used with special meanings in particular situations. For the purpose of this study, the pragmatic meaning is used to mean words with a hidden meaning (indirect meaning) intended by the authorwhether a writer or speaker-in the SL. Thus, a skillful translator has to take this matter into consideration when translating the pragmatic meaning into the TL. Before going into the analysis and the discussion of this issue, the professors' answer should be shown first. 
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Chart (4): Percentages of Teachers' Answers for Strategy Number Four
Item (1) [And everyone goes back to his place (after the burial) and cook some chicken (saying it ironically i.e. people become indifferent to the dead person they've just buried).] In item one, in this religious context in which the preacher is addressing people and reminding them with the certainty of death and the incidents that follow it, he is talking about how careless and indifferent people become after burying the dead person, no matter how beloved or closed he/she used to be to them. Thus, the word "chicken" in this sentence was used ironically to show the indifference of people and their insatiable appetite for food though they have just buried that dead person. Yet, to translate the word Sometimes, there is a possibility in converting the same pragmatic meaning to the TL as long as it will give a clear idea about what it is about. For example, in sentence number two the use of the word "spoils" had a very keen significance of the voracious appetite people have for possessing what the dead person left, uncaring of how much he/she struggled to get it. And when looking at such an act, one may consider it to be an act of hostility. That is why the preacher used the word "spoils" instead of "heritage". Thus the researchers found it incumbent to use the exact corresponding word ‫"غنائم"‬ to convey and signify the heinous barbaric behavior of human beings to get the heritage once one of their relatives is dead. Furthermore, they add a clarification for that word between dashes. 
Conclusion and Recommendations
Based on the discussion and the analysis of the issue of translating emotive and expressive religious expressions, and after proposed some strategies that could be used to serve this purpose, the study comes up with the following conclusions and recommendations:
First: Conclusions 1-Emotiveness is considered a very crucial element in any language, and it has a very great influence on human beings. Its significance in translation emerges from the fact that it contribute to the meaning of the translated expression as it represents the shades of meaning (connotations) added to the core meaning (denotation). 2-Religious texts are supposed to be loaded with emotiveness and expressiveness, therefore such texts need extra attention and appropriate strategies when translating them. 3-Quranic verses, and figurative language are some of the most effective stylistic devices that should be considered when dealing with the translation of emotive religious texts. 4-The use of certain grammatical and lexical devices in language; such as, figures of speech and culture-bound expressions, has a very vital effect on the TL audience, i.e., the native people of the TL. Thus, when translating texts loaded with such devices, a translator has to understand the intended meaning of such devices and then try to find the most adequate equivalents in the TL culture. 5-The mission of a translator -especially in translating religious texts-is to understand the context very well, know the audience he/she is addressing and then, finally pick the most proper strategy to use in translation. 6-Lacking knowledge of both SL and TL cultures; causes problems in translating any text in general and translating religious text in particular. 7-There are some certain Islamic preaching expressions that are used in religious texts, when translating such texts a translator ‫م‬ -ISSN: 2410 -ISSN: -1818 has to familiarize him/herself with such expressions in order to use them properly. 8-Finally to retain almost the same degree of emotiveness in translating religious texts, the study introduced some strategies through which a translator may overcome the problem of incongruence in emotiveness between the SL and the TL when tackling the translation of religious texts. These strategies are as follows: A-The strategy of translating SL religious texts into their equivalent TL Quranic verses: It is undoubtedly known and irrefutable among the Muslims that the Quranic verses have the greatest influence on people's emotions. Thus, translating religious texts into their equivalents from the holy Quranic verses would certainly be a very powerful stylistic device in affecting and arousing people's emotions. This strategy necessitates the translator's knowledge of Holy Books; the Qur'an (as in this study), Bible and Torah.
B-The strategy of using the figurative devices in translation
Metaphors, personification and culture-bound expressions or what the study has named Islamic-bound figurative expressions are some of the figurative devices that could be used in translation and through which most appropriate translation could be achieved. Thus, translating an Islamic-bound expression like this: " and "from the womb to the tomb" would be ‫اللحد"‬ ‫إىل‬ ‫املهد‬ ‫."من‬ The translator, here, needs to know about utilizing figurative language to compensate for incongruence in emotiveness between the two languages involved in the act of translation.
C-The strategy of using different synonymous equivalents as a stylistic device
The word "give" has some many synonymous equivalents in the Arabic language such as: ‫يرزق‬ , ‫دينح‬ , ‫يهب‬ , ‫,يعطي‬ among others. A skillful translator can come up with-depending on the context in which a word occurs-with the most appropriate equivalent from among a list of synonyms. Thus, the stylistic use of such synonymous equivalents in translation would certainly create a kind of aesthetic tact that could make a great effect on the TL receivers. An example of such a word is the word "gone" which has so many synonymous equivalents in the Arabic language such as: " ‫ذىب‬ , ‫مات‬ , ‫انتهى‬ , ‫اختفى‬ , ‫مضى‬ ". Each of these synonymous equivalents could be selected as an equivalent for the word in question according to the context in which it occurred, and the words it collocates with, in the TL context. Thus, in a sentence like "the time has gone" the word "gone" would be appropriately translated as ‫انتهى"‬ ‫أو‬ ‫"مضى‬ according to the word it collocates with, in the SL, which is "time". On the other hand, in a sentence like "his body is gone, his spirit is gone… ", it could be better to be translated into ‫"مات"‬ as it collocates with the word " " ‫جسم‬ and into ‫"زىقت"‬ as it collocates with ‫."روح"‬ These synonymous words might not be listed in English-Arabic dictionaries as a corresponding of the word "gone". However, these synonymous words have been chosen here due to the fact that the word "gone" collocates with different lexical items according to the context it occurs in. This might give an indication that the dictionary might not provide the most appropriate meaning of the word to be translated, especially, if it has expressive emotive connotations. In this regard, Shunnaq (1999:36) puts it concisely: " Dictionary meaning may be at great variance with expressive meaning . In such situation, the translator should consider the context that determines the relevant sense of the word and subsequently translates it into the TL."
D-The strategy of using the pragmatic meaning as a stylistic device
Sometimes, the SL message has indirect different hidden meaning than the direct meaning. This is called the pragmatic meaning. When translating such indirect message, the translator has to understand its hidden meaning and then decide on whether it should be stated the same way as it is, changed or clarified as to carry the same impact of the expressive meaning. This is done C Ca ar rr ry yi in ng g o ou ut t H Hu ur rt ta ad do o' 's s E Ev va al lu ua at ti io on n M Me et th ho od d o on n E En ng gl li is sh h -ISSN: 2410 -ISSN: -1818 according to the explicitness of that pragmatic meaning and its effect on the TL receivers.
Second: Recommendations
1-A translator must understand the context and the audience he/she is addressing through his/her translation. 2-A translator must encompass the cultures of both languages the SL and TL when translating expressive religious texts. 3-In each different context, there are certain fixed expressions that are used accordingly. A translator has to familiarize him/herself with such expressions and their corresponding ones in the TL. 4-A translator must know about the different translation strategies that could be used when translating different types of texts. 5-A translator has to fully understand the hidden pragmatic meaning in order to convey it adequately from the SL to the TL. 6-A translator has to come up with his/her own techniques or strategies in order to compensate for the loss in meaning that results from the incongruence in emotiveness between the SL and TL. 7-In religious text in particular, a translator must search for the most effective strategy that could convey the denotative and the connotative meaning -emotive shades-as to affect the TL audience in a way almost similar to that way effecting the SL. 
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Questionnaire
My dear respected teachers, this is a research paper studying the issue of emotiveness in translation. Here are some sentences -quoted from an Islamic lecture for an English native speaker preachertranslated by the researcher. You are kindly requested to look into these sentences along with their translations, and select the most adequate one according to the purpose of the study: 1-) ( ‫بٙ١ش‬ ‫صٚس‬ ‫وً‬ ِٓ ‫ٚ٠ٕبج‬ ‫ِٛحٙب‬ ‫بؼذ‬ ‫األسض‬ ‫ف١حٟ‬ ‫اٌّطش,‬ ‫٠ٙطً‬ 2-) ( ‫صذ٠ذ‬ ِٓ ‫شٟ‬ ‫وً‬ ‫ٚ٠ٕشأ‬ ‫صذ٠ذ‬ ِٓ ‫األسض‬ ‫ِذ‬ ّ ٌٛ٠ٚ , ‫اٌّطش‬ ‫٠أحٟ‬ 3-Another suggestion …………………………………………… ………………………………………………………………… 10-And a sign for them is the dead earth after that we give it life then you eat the fruits from that 1-‫حٍه‬ ِٓ ‫اٌزّبس‬ ‫٠أوٍٛا‬ ‫رُ‬ ‫اٌح١بة‬ ‫ٔؼط١ٙب‬ ‫رٌه‬ ‫بؼذ‬ ‫اٌخٟ‬ ‫اٌّ١خت‬ ‫األسض‬ ٌُٙ ‫ٚػالِت‬ ) ( ‫األسض‬ 2-‫ٚأخشص‬ ‫أح١١ٕب٘ب‬ ‫اٌّ١خت‬ ‫األسض‬ ٌُٙ ‫ٚآ٠ت‬ (( ) ( )) ‫٠أوٍْٛ‬ ‫فّٕٗ‬ ً ‫حبب‬ ‫ِٕٙب‬ ‫ٕب‬ 3-Another suggestion ………………………………………..….. 
